EXEGESIS OF THE CHAPTER OF AL-FATIHA

S 2 4 )

Shaykh Salih ibn Fawzan ibn 'Abdullah Ibn Fawzan

1 —its status and it is position

This particular chapter holds a tremendous status in the Qur’an [simply] because it is the greatest
of all chapters, just as the verse of the Footstool ((5““)5“) is the greatest of all verses. Due to the
significance of this chapter, it was written down as the first Qur’anic chapter, and for this reason
it was called “the Opening of the Book” (&—1\353‘ :‘iiﬂ) This title serves as a signification of its
importance and status because it was only given priority and made the first chapter of the Qur’an

due to its importance.

Another sign of its importance is that Allah made its recitation in every unit of prayer compulsory.
The majority of the people of knowledge hold the view that its recitation in the prayer is
compulsory and that the prayer of the one who does not recite it is invalid based on the Prophet’s

(¥) statement,

sl Asal, % & Bl 33a

There is no [valid] prayer for the one who does not recite the Opening of the Book.?

This is with respect to the person who is able to recite it. With regard to the person who cannot

recite it, due to an inability to memorise it, instead of it he should recite whatever Qur’anic verses

I'Translated by Abu Ameenah AbdurRahman Bennett from the Shaykh’s book Duriis fil Qur'an al-Kareem.
2 Sunan Abi Dawad 822
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he has learned. If, however, he knows nothing of the Qur’an, he should resort to remembrance of
Allah by saying Subbhanallah, al-Hamdulilah, La ilaba illa Allah, Allabn Akbar, la hawla wa la gawwa illa

based on the Prophet’s (¥) statement:

8 g allh 5855 A a8 Y15 1588 8 Saa IS (8 5 255 25 el LS L g sdual) ) s 1)
When you are to perform prayer, make wudu as Allah has instructed you. Then say the
Tashahhad, and the iqgamabh. If you know any Quran then recite it, otherwise praise Allah,

mention His greatness, and say la ilaha illa Allah.’

The majority of the people of knowledge hold the view that its recitation is compulsory on both
the person leading the prayer and the one who prays alone but they differed with regards to those

who are being led in prayer. There are three views:

The first view is that it is compulsory for everyone who prays to recite a/-Fatiha—the imam, his

congtregants and the individual praying alone, due to the Prophet’s (¥) statement,

s dasly 1% o (B3 ¥

“There is no [valid] prayer for the one who does not recite the Opening of the Book”.*

This statement is general and thus applies to anyone who is praying. The Prophet (%) also stated,

W 158 ol Bl 5a 436 o 2l 9 155 S8 ¢ 08 5 ol 1 05y U 08 2Rl 5133 (58 06 8050
“I think that you are reciting behind your Imam?” He said: “We said: “Yes, Messenger of
Allah, by Allah!” He said: “Do not do that, except for Umm Al-Kitab, for there is no prayer

for one who does not recite it”.}

This is the view of Imam ash-Shafi’ee and a group of hadith scholars, like al-Imam al-Bukhari etc.
They hold the view that its recitation is compulsory for the Imam, congregants and the individual

praying alone.

3 Jami® at-Tirmidhi 302
4 Sunan Abi Dawud 822
5 Jami' at-Tirmidhi 311
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The second view is that reciting a/-Fatiha is not compulsory for the congregants because the

Imam’s recitation suffices for them, due to the Prophet’s statement:

82158 4l Al 56158 (8 ala) AT K (ia

“Whoever has an Imam, the recitation of the Imam is his recitation”.®

However, this hadith has some weakness in its chain of narration. They also use as evidence the

statement of the Most High:

@ &5 aalad bty L0 122l Sl &3 15

204. So, when the Quran is recited, listen to it, and be silent that you may receive mercy.

The evidential point here is that Allah has commanded that when the Qur’an is being recited, one
should listen and remain quiet, and this verse was revealed in regard to listening that takes place
during the prayer—that is to say, when the Imam recites, the congregants have to listen and remain
silent. This verse suggests that there is no reciting for the congregants because the Imam recites

for himself and for the congregants. This is the view of Abu Haneefah and Ahmad ibn Hanbal.

The third view, which is the view of Shaykh al-Islam ibn Taymiyyah and a group of scholars, is
that its recitation is compulsory for congregants during the quiet prayers in which the Imam does
not recite aloud, such as Dhubrand ‘Asr. With regard to the audible prayers then it is enough for
the Imam to recite and the congregants should remain quiet and listen. They stated that this view
harmonises all the conflicting evidences. So, the evidences that necessitate the recitation of al-

Fatiha bears upon the quiet prayers, and this is the more balanced view.

This chapter has numerous names, with each name shedding light on another facet of its meaning.
The more names a thing is given, the more indicative it is of virtue and merit. It is called the
Opening of the Book because it was the first chapter to be written in the written copies of the
Qur’an. It is also called the Mother of the Qur’an because this chapter comprises all the
conceptual themes contained in the Qur’an. So, all the conceptual themes which are included in

the Qur’an and detailed in its verses are succinctly included in this chapter. Another of its names

¢ Sunan Ibn Majah 850 (weak hadith)
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is the Incantation because by means of it the sick person is treated. The evidence for this can be

found in an authentic hadith:

3 siand ol 2h SIS ol AT Ga s 15588 i (8 SIS g ade dl e 1 Ik latal e (LG G
ke (8 0850 158 G 2, 0858 500 2 2 345 08 | Ciias 5l ol ) 5 8 515 K b 240508
EUREIIRNEC R PP PO L PP S OSSN E R PA i e e S PV &
(b5 e 5oh " OB A A8 3T 5 a1 0 a2 S Al ) i85 e 5 0 st b O
Some of the Companions of Allah’s Messenger (¥) set out on a journey and they happened
to pass by a tribe from the tribes of Arabia. They requested hospitality from the members
of that tribe, but they did not extend any hospitality to them. They said to them, “Is there
any incantator amongst you, since the chief of the tribe has been stung by a scorpion?” A
person amongst us said, “Yes”. So, he came to him and he performed incantation by
means of chapter al-Fatiha and the person became cured. He was given a flock of sheep
(as recompense), but he refused to accept that, saying, “I shall make a mention of it to
Allah’s Prophet (¥), and if he approves of it then I shall accept it”. So, we came to Allah's
Prophet (¥) and made a mention of that to him and he (that person) said, “O Messenger
of Allah (¥), I only petformed incantation by means of the Opening of the Book”. He (£)
smiled and said, “How did you come to know that this could be used as an incantation?”.
He (%) then said, “So distribute them (amongst those who had been present there with

him) and allocate a share of mine also”.’

He (£) also said,

s 1Al adle el L Gal &)

“The most worthy thing for which you receive payment is Allah's Book”.?

Another name for this chapter is the Healer (A8.4ll) because, by the permission of Allah, it heals
ailments. It heals the hearts and it heals the bodies—it cutres a heart that suffers from doubts,

misgivings and devilish whisperings and it cures the bodies from pain and discomfort, as it did for

7 Sahih al-Bukhari 5736.
8 Sahih al-Bukhari 5737.
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that person who suffered from a scorpion sting. From its names is The Seven oft-Repeated

[verses] (S5a) &, Allah says,

/a,o _ /,3”/ . 1/?,.0 L w \r . 2y el ’://
@ oaall Olezally QB G Gil Gk 345
87. And We have certainly given you, [O Muhammad], seven of the often repeated

verses] and the great Qur'an.
[ 1 g

The intended meaning of The Seven oft-Repeated [verses] is the chapter of a/-Fatiha because it
consists of seven verses, and these seven verses are described as oft-Repeated because they are

repeatedly recited in each unit of prayer. The Prophet () said about these verses,

dag sl odl) adaadl G5 G gzl
“It is the Seven oft-Repeated [verses] and the magnificent Qur’an which has been given

to me”.’

It has also been named The Prayer (3>4all), as stated in the Hadith Qudsi:

T e ool s cilal g2l (05 50 5all Culd
“I have divided the prayer into two halves between Me and My servant, and My servant

will receive what he asks”.!

4 — the number of its verses

This chapter numbers seven verses by ordinance of the Qur’an as mentioned previously:

/>,a</>£>,.o/ . 2/",/“‘ —s - f’i/ ,://
87. And We have certainly given you, [O Muhammad], seven of the often repeat ed

[verses] and the great Qur'an.

9 Sahih al-Bukhari 4474.
10 Sahih Muslim 395a.
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Allah states, “[All] praise is [due] to Allah, Lord of the worlds”. This is the first verse. The
Entirely Merciful, the Especially Merciful. The second verse. “Sovereign of the Day of
Recompense”. The third verse. “It is You we worship and You we ask for help”. The fourth
verse. “Guide us to the straight path”. The fifth verse. “The path of those upon whom You
have bestowed favour”. The sixth verse. “Not of those who have evoked [Your] anger or of

those who are astray”. The seventh verse.

This is the view of most of the scholars with respect to the number of its verses. Imam Shafi’ee,
however, holds the view that “The path of those upon whom You have bestowed favour” and
“Not of those who have evoked [Your] anger or of those who are astray” consists of one
verse and thus counts this as the seventh verse with its first verse being “In the name of Allah, the
Entirely Merciful, the Especially Merciful”. As a result of this scholarly difference, some of the
copies of the Qur’an have the number (1) written after the Basmallah to numerically indicate that
this is the first chapter of a/-Fatiba, and in other copies there is no number after it in view of it not

being one of its verses.

So, according to ash-Shaft’ee, the Basmallah is a verse from al-Fatiha, but in the view of the majority
of the scholars, the Basmallah is not one of its verses and nor is it a verse from any of its other
chapters except for the chapter of the Ant. By scholarly consensus, this is a verse of this chapter

and it is the verse wherein Allah states,

) e XS AN 2 5 S e &)
30. Indeed, it is from Solomon, and indeed, it reads: ‘In the name of Allah, the Entirely

Merciful, the Especially Merciful’.

Regarding the Basmallah in all other verses then it is an independent verse that sits alone and it is
not specific to any chapter. Consequently, you will not find in any copy of the Qur’an the number
(1) at the end of this verse except for the chapter of a/-Fatiha. The reason for this is that it is an
independent verse which was revealed as a chapter divider except for a/-Fatiha. And this explains
why it is found at the head of every chapter except for the Chapter of Disassociation [or Tawbah]
because it was not revealed at the beginning of its revelation to the Messenger (%), as was the case

with the rest of the chapters. It has been said that the chapter of Disassociation is a continuation
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and thus a completion of the Chapter of The Spoils of War. It has also been said that because of
the revelation to take up arms, punishment and the chapters opening declaration of disassociation,
it was not appropriate to preface the verse with the mentioning of mercy and compassion—and

Allah knows best.

5 — an exegesis of the Isti’atha and the Basmallah

Regarding “I seek refuge with Allah from the accursed Shaytan” then this is unquestionably
not a part of a/-Fatiha. This prescription is purely for purposes of seeking refuge with Allah [from

the devils of man and jinn| in pursuance of His statement:

>
't Xt av 2 T 2o 217 2 1% (%
B el i 5o A 3226 ezl 158 158

98. So when you recite the Quran, seek refuge with Allah from the accursed Shaytan.

So whenever a Muslim wishes to recite the Qur’an, he should seek refuge with Allah from the
accursed Shaytan at the beginning of his recitation in order to fortify himself from his devilish

whispers so that he does not distract him during his recitation.

The meaning of the words “I seek refuge” (3)“-\) are “I seek protection with Allah and take
shelter with Him from this enemy”. Thus, the term refuge (33a) refers to seeking refuge with
Allah from the Shaytan. The word “Shaytan” (uUa-m]‘) refers to every rebellious and insolent being
from amongst man, jinn and beast. The word “shaytan” is a derivative of the verb Bl which
means to be fuming with rage or to scorch or it is a derivative of the verb &b which means to
be far away since the Shaytan is far away from all good. The term a3V (accursed) is formed on
the pattern of Ji2 with the meaning of the past participle, i.e., o 34l (the outcast). This is because
the devils are bombarded with burning flames from the heavens so that they cannot eavesdrop
and steal preordained information [made privy to the angels|. They are also pelted with projectiles
through the remembrance of Allah. Thus, the shaytan is accursed and doomed in the sense that
he is a pariah and someone who has been banished [from the lands] of all good. So the Muslim
seeks shelter and refuge with his Lord from this shaytan so that he is not harmed by him, and he

also seeks refuge from his madness (2 )%8), his arrogance (“»MJ) and his poetry (“»35-‘)
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The meaning of &l is ¢ »all (epilepsy) because the shaytan on occasions can induce in people

epiplectic fits and caused them to be possessed and touched by madness—Allah states,

ui,;l\ ,hwj\ SR ”””L;.\S\

..except as one stands who is being beaten by Satan into insanity

[Al Bagarah 275]

Another meaning of g »=all is that the shaytan infiltrates a person and circulates in the body like
blood and sometimes causes him to have seizures. If Allah does not safeguard him against the

Shaytan then he will trouble him through his devilish whispers, misgivings and seizures.

The meaning of & i arrogance because pride and arrogance are from the Shaytan, and so he fills

man with pride and gives him an inflated sense of self.

The meaning of &l is poetry. Allah states,

@ééf”}ﬂﬂ w/; /WHj

And the poets - [only] the deviators follow them; (224)

Thus, poetry is from the spitting of the Shaytan except for morally pleasant poetry, in that case, it

is commendable. Allah’s Messenger (¥) said,

Sa il e (5 155 gl G )
“In eloquence there is magic and in poetry there is wisdom”."

However, most poetry is evil and it is from the spitting of the Shaytan. It has also been said that

the meaning of 43 is sorcery. Allah states,

@ U ul523)l 75 s

11 Sunan Abi Dawuad 5011
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And from the evil of the blowers in knots (4)

Saying the Isti’atha before recitation in the prayer and elsewhere (e.g., reciting Qur’an) it a

recommended act based on Allah’s statement:
e 17 /7‘1" g 2 /7‘01’ ,’7'0/2’17
) eIl 220 50 AT, a2 Gl 055 156
98. So when you recite the Quran, seek refuge with Allah from the accursed Shaytan.

This recommendation applies generally to the prayer and to other matters wherein it is

recommended to say the Is# atha.

The particle sWl is for purposes of seeking assistance and recourse (A23¥)), This clause contains
an implied verb which is semantically evaluated as “I seek the assistance by means of Allah’s
name” (4 ol Gl or «T protect myself by means of Allah’s name” (4} oLl iadd). The
name Allah is a name assigned to Allah, alone and it includes and prevails over all His names. So
you are [effectively] saying, “I protect myself and seek blessings by means of Allah’s names”

because the names of Allah are blessed—Allah states,

® Y Y s 855 L2 B3

78. Blessed be the name of your Lord, the Lord of Glory and Honour!
The Prophet (£) used to say in the opening supplication,

CEREPEP

“Blessed is Your Name”."?

12 Sahih Muslim 399c.
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Thus, Allah’s name is blessed and you seek blessings through the names of Allah. Your statement
“In the Name of Allah” is a prepositional phrase which is attached to an elided verb—in other

words, “I seek blessings and assistance by means of Allah’s name”.

The name ‘Allah’ is proper name for the Deity who deserves to be worshipped in truth, and it is
from the greatest names of Allah. It’s meaning is the One who is divine and worshipped—it is a
derivative of 4l — 4% (to be deified, worshipped). So He is the One who is deified and

worshipped—the One who is sought for fulfilling every need.

The name (=33 is one of the names of Allah which comprises one of His attributes, namely
mercy, and likewise the name 23V, So, these are two of the names of Allah and mercy is one of
His attributes since every name of Allah comprises an attribute. The difference between (a3
and a5l is that 0233 is the possessor of a type of mercy that is creature all-encompassing,

whereas a5V is a type of mercy reserved for the believers. Allah states,
R (<
@ ) W)A\J OK)
43. And ever is He, to the believers, Merciful.

6 — an exegesis of the verses of al-Fatiha

Allah’s statement,

- >0 - 2 »
Fraloadl &7 4y A2

All praise is due to Allah, the Lord of the Worlds.

The word 2all is to heap praise on Allah, so Allah is praised in the sense that praise is heaped on
Him due to His names, attributes and actions. The term 33l is broader in its meaning than Bl

. L TN . o - .
(gratitude) because JSall is a response to actions [done as favours], whereas 23l is a response to [

10
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the perfection and beauty] of names and attributes and also to actions. Thus, 331l is broader in its

semantic scope than R 13 and this is the difference between both.

The definite article S which is prefixed to 4 2all conveys the meaning of the universal inclusion
of a genus (3/_xEYN—that is to say, praise, in its entirety and unrestrictedly, is deserving for Allah
alone, and no one besides Allah deserves to be praised entirely and unrestrictedly. That is because
Allah is the Benefactor, the Possessor of absolute bestowment, and therefore He is deserving of
absolute praise. As for created beings, they are to be praised according to the amount of good that
transpires from them, yet Allah is the One who has placed in them this good and so the reason

for praise sources back to Allah.

His statement, xllall &35 (the Lord of the worlds). The word & means the One who nurtures,
cherishes and cultivates His creation through His favours and He is their King who reigns
supremely over it. So sometimes the term ‘Lord” means the Cherisher and Cultivator and other
times it means the Sovereign King. So he is the King who reigns supreme over all creation. The
word ‘Lord’ can also mean the One who puts matters in order (ziadll), and so He is the One who
puts in order the affairs of His slaves and takes care of them. The term ‘Lord’ is only applied to
Allah unrestrictedly. As for His creatures, the term must be applied restrictively. For instance we
say the ‘Landlord’ (UM <) or the Lord of the camel’ (J¥) «2))—in other words, its proprietor
and owner. If, however, the word ‘Lord’ is applied unrestrictedly or qualified by the genitive word

‘the worlds’ then it is reserved for Allah and it is unlawful to identify anyone else via them.

The world osdidl (worlds) is the plural form for ale (world), and it includes everything that exists
besides Allah. These worlds that exist are numerous and their realities are only known to Allah. Of
these worlds that we know are the world of man, the world of jinn, the world of angels, the world
of inanimate objects and the animal world. Every single kind of wotld falls under the word all s&
(worlds) and the Lord of all these worlds is Allah. There is no single thing outside of the scope of
His Lordship!

His statement,

13 [TN]: From another angle, Kl s broader in its scope than 2all because 33l can only be expressed verbally,
whereas J&3 can be expressed verbally, in the heart or by one’s physical actions.

11
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® el

The Entirely Merciful, the Especially Merciful.

We have familiarised ourselves with the exegesis of these two names of Allah in our commentary

on the Basmallah.

His statement,

ol a5 s

Master of the Day of Judgment.

In recitation is &l (with an a/f) and the second is &l (without the a/f). Both modes of recitation

are correct, for He is the &l (the Master) and &l (the King). The words c#ll ¢ 3 means reckoning

and recompense. Allah states,

~ w > 5/
PN .jj T 8N 2 2 /%
D b §pi&=s

No! But you deny the Recompense. (9)

Allah also states,

AN [ HAE W ER L

So what yet causes you to deny the Recompense? (7)

In other words, the reckoning, requital and repayment on the Day of Judgement. Thus, the Day
of Recompense is [another term for] the Day of Judgement and it is called such because it will be

a day of requital and reckoning.

12
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Why did Allah state “the Master of the Day of Recompense” even though He is the Master of
the Day of Judgement and everything else? The Day of Recompense has been mentioned here

because only Allah will have sovereignty on that Day, just as He Himself states:

5.0 so _ & 5, > 50 w
) G o lT 4 B30T ST

To whom belongs [all] sovereignty this Day? To Allah, the One, the Prevailing. (16)

All the monarchs and the people they ruled over will be equal on that Day and only Allah will have
sovereignty, and on account of that, He has given it particular mention in His statement “the
Master of the Day of Recompense”. And even if there were other kings besides Him, their time

for being kings will expire on that Day. For this reason, it has been reported in a hadith:

O 58 G &5 0 3 Q ul O

He will say, “I am the Master and King. Whete are the tyrants? Where are the haughty?”."

And this is similar to Allah’s statement,

5.0 o _ & 5, > 50 w
), G ol 4 B30T ST

To whom belongs [all] sovereignty this Day? To Allah, the One, the Prevailing. (16)

All people on this Day will be equal—the kings, their subjects, the poor, the rich and the nobles.
There will be nothing to distinguish one person from another except for righteous deeds.

His statement,

- 3857

-~
Geatls DGl 355 AG)

It is You we worship and You we ask for help.

14 Sahih Muslim 2788a.
13
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The words X A mean “We single You out alone in all acts of worship”. The detached
pronoun &) is prioritised over the verb 3 to bespeak specification and individualisation and that
nothing deserves to be singled out in worship except for Allah and this is compositionally conveyed
by way of restriction and confinement, since fronting the governed word (&4)) over the word that
governs () semantically conveys the concept of restriction and confinement (Jaalh)—explicitly

meaning: only You, and You alone, deserves to be worshipped.

The words Gind A4 mean “We seek from You assistance and help”. Seeking assistance and
support is a type of worship, but why did Allah single it out despite it being included in His
statement “It is You we worship”? The scholars state that this is mentioning something
specific after something general (Al e Galadl Zakie) 5 This is because worship is the sole right
of Allah and seeking aid is the right of His creatures, since His creatures seek assistance and aid

through Him and appeal to Him for their needs.

Allah repeated the &) and did not say You alone we worship and ask for help, to intensify the
concept of specification and individualisation and that only Allah, and Allah alone, deserves to be
worshipped and only He deserves to be sought for assistance and help. The whole religion revolves
around worship and seeking assistance, and thus, based on these two tremendous expressions “It

is You we worship and You we seek help”.
His statement,

<201 B 2l Gkl

Guide us to the straight path.

This statement is a supplication (s\=3) and it is a type of supplication for asking (diw ¢e2) and
what has been aforesaid at the start of this chapter, “Allah praise is due to Allah” is a type of

supplication for worship (33e éled). This is because supplication is divided into two types: (1)

I5[TN]: e\aj\ S Galsll il means that you first mention something general followed by a coordinator and then
something specific that was already included in the general term.

14
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supplication of worship, which is to praise Allah, and (2) supplication for asking. The words

“Guide us to the straight path” and the words after it are supplication for asking.

The words “Guide us” (L)) refers to the guidance of direction and instruction—that is to say,
“Direct us and instruct us”. Guidance is of four types but the most important of these four are

the first two:

% Guidance of direction and instruction (3.3 5Y)5 AV i—}‘dé). This is a type of general
guidance from two viewpoints: in terms of guidance itself which can be attained by the
believer and disbeliever, since Allah could guide a disbeliever in the sense of directing,

instructing and clarifying to him the path of true guidance. Allah states,

-
-

P 1z //’,ao 3//7‘019 5% 3 2 wg,
@) L3l Je Cﬁud\ JVETINE ré_u.g.\p 3 gas Walg
17. And as to Thamud, We showed them the right way, but they chose error

above guidance.

In other words, “We gave them instruction”. This type of guidance is also general in
terms of the person who guides and instructs, and included in this are the messengers and

those who follow them:

} -~ rd -~
A ws > w - y >, A Ed
‘W*,“ Lo JLCSM-J, =) &l

52. and most surely you show the way to the right path:

% The guidance that causes someone to accept the truth (G333 4Iw). This type of
guidance is specific from two viewpoints: this type of guidance can only be attained by a
believer and thus it is a type of guidance exclusive to Allah; consequently, Allah denied this
type of guidance for His Messenger (¥£):

G”/ - a//ﬁﬁpj /, ,9,725/ > //&
G ERV T EVIS I FOWES R ap-Svia JO|
56. Surely you cannot guide whom you love, but Allah guides whom He

wills.
15
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Thus, His statement “Guide us” includes two types of guidance: guidance of direction and
instruction (3L35Y)5 YA 43) and guidance that causes someone to accept the truth (4
G235, In other words, “Direct us and instruct us. Make us firm [on your Path] and cause

us to accept the truth”.

The word “Path” (b sall) in the Arabic language means “a way” (3 k) and “route” (33) which
the people and their livestock move along. The meaning of path here is Islam, the Qur’an and the

Messenger (¥). All of these can be referred to as paths, routes or ways because they all lead to

Allah.

The word “straight” (m&iual) means here a path without any twists and turns and thus
crookedness or lack of visibility. It is a clear, straight path that never leads astray its traveller unlike
all other contrasting, crooked paths. For anyone who travels these paths will be led astray. On

account of this, Allah states,

P
Z%

uwu;r,sm : Jim\\jw V3 paflE gtz o 1508 &

And, [moreover], this is My path, which is straight, so follow it; and do not follow [other]
ways, for you will be separated from His way. This has He instructed you that you may

become righteous. (153)

The path of Allah is one single path free of any division, crookedness or transparency. As for all
those paths with twists and turns then these are all paths that lead astray—refuge is sought with

Allah! Furthermore, when the Prophet (£) recited,

Ji0 ’“’y/”“bW/”gﬁm;\j

And, [moreover], this is My path, which is straight, so follow it; and do not follow [other]

ways,
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he proceeded to draw a straight line [in the sand] and other lines to its left and its right, and then
he said, “This is the path of Allah” pointing to the straight path. He then said about the other

paths, “These atre paths and at the head of each one is a shaytan calling to it”."

His statement,

/

The path of those upon whom You have bestowed favour.

Sometimes Allah annexes the word &l »all to Himself, such as His statement,

éﬁuwgﬂ 150s &

And, [moreover], this is My path, which is straight, so follow it. (153)

Allah annexes the word &l _»all to Himself because He is the One who has legally prescribed this
path, marked its way and made it plain for mankind to follow and also because it is the path which
leads to Him. Thus, He annexed this word to Himself by way of honouring and exalting this path
and to mark out this path that leads to Him. Sometimes, however, he annexes the path to its

people, as seen in this verse:

-~ ~
- Py w0
> >~ - 70 - . e
Cama] * !
= 2 2
-

The path of those upon whom You have bestowed favour.

And so He has annexed this path to those upon whom He has bestowed favour because they are
the ones who [steadily] walk this path, as opposed to the people of misguidance, for indeed they

been diverted to the paths that go astray.

16 Related by Ahmad (1/435) and an-Nasaa'ee (7/49), from Ibn Mas’ood. It was authenticated by al-Albani in Dhilalu/-
Jannah fee Takbreejis-Sunnab (no.16).

17

© SalafiManhaj 2023



EXEGESIS OF THE CHAPTER OF AL-FATIHA

“[t}hose upon whom You have bestowed favour” whereby He has guided them to successfully
proceed along this path. This is the greatest of all favours from Allah. However, who exactly are

these people? Allah details these people in His statement:

GERE ;,«A”ﬁm“v“ 1 22 A3 0,205 4 ot o5
\.Q.d)dujj /}//(/M\js‘-\:\.é_wjb

And whoever obeys Allah and the Messenger - those will be with the ones upon whom
Allah has bestowed favour of the prophets, the steadfast affirmers of truth, the martyrs

and the righteous. And excellent are those as companions. (69)

And so, who are those who [steadily| walk this path? Those upon whom Allah has bestowed His
favour: the Prophets. This is the first category of people that walk this path and then the steadfast
affirmers of truth because they are the best of creation after the Prophets. After them come the
martyrs, who are slain for the sake of Allah, and then the righteous which includes the rest of the

believers. We ask Allah to make us [steadily] walk this straight path in the company these:

WJ&MJ /}//

And excellent are those as companions. (69)

Every single person who treads this straight path in this world will encounter harassment,
hardships and harm, and will feel alienated from people, and perhaps they attack him by hitting,
taunting, threatening or belittling him. However, if he reminds himself of the companions upon
whom Allah has bestowed favour amongst the Prophets, the steadfast affirmers of truth, the
martyrs and the righteous then he will feel tranquillity and reassured and thus endure whatever he
encounters along this path. Treading along this path is fraught with displeasures, hardships and
difficulties and it is not a bed of roses. And, on account of this, it is a must that one proceeds along
this path with patience and perseverance and sturdy resolve. From the things that will aid you in
proceeding along this path whilst reducing its hardships is to remember that you are companioning
those [who tread this path]. However, this requires [true] faith since few are those who are

fortuitous enough to stay the course:
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But none is granted it except those who are patient, and none is granted it except one

having a great portion [of good]. (35)

Those upon whom Allah has bestowed His favour are the people of beneficial knowledge and
righteous deeds from amongst the Prophets, the steadfast affirmers of truth, the martyrs and the

righteous.

His statement,

s 571 - ef," %

not of those who have evoked [Your] anger

So who are those who have evoked Allah’s anger? They are those who know but do not act on
what they know—they learned beneficial knowledge and understood what they learned but they
never acted on what they knew. These are the ones who have evoked Allah’s anger because they
knowingly disobeyed Allah. This includes everyone who refuses to act accordingly, for indeed they
invoke Allah’s anger. The foremost of these people are the Jews because the Jews are a people
who possess knowledge, and Allah named them as the People of the Book and a people who
possess knowledge. However, given that they did not act according to their knowledge, Allah
became angry with them but not just with them! Rather, it applies to anyone who adopts their

habit of learning knowledge but not acting accordingly.

Those who are astray refers to whoever acts in the absence of knowledge because they are not
rightly guided. Their similitude is that of a person who walks a path but he does not know the way.
Is not the one who attempts to walk the path of godliness whilst not knowing the path rightly
named ‘astray’ (Jus) and that he is in a perilous situation? The one who acts with knowledge is
legally labelled ‘astray’ (Ju) and refuge is sought with Allah! Even if such a person were to labour
and go to the trouble of striving to seek closeness to Allah, crying and calling out to Allah, wishing

for Paradise—but all along he was on he wrong path, none of this would benefit him. Included
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amongst those who are astray are the Christians owing to acting in the absence of knowledge, and
also amongst them are the myth-peddling Sufis and the innovators because they act in the absence

of knowledge.

The praying person who recites the chapter of al-Fatiha asks Allah to steer him clear of these two
paths and its people: those who possess knowledge but do not act accordingly and those who act
but in the absence of knowledge. There are some groups that purposely shun gaining knowledge
and they even say to the people, “Busy yourselves with worship and remembrance and go
out in the path of Allah!” So they mean by the “path of Allah” travelling and sightseeing whilst
shunning seeking knowledge and belittling it and the people who acquire it! This is the path of
misguidance and refuge is sought with Allah! Gaining knowledge is a must before anything due to

Allah’s statement:

o ~ % "7/9‘0/ z ” ﬁ/, ~ ?;,/Qﬁaf
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So know (O Muhammad) that none has the right to be worshipped but Allah, and ask

forgiveness for your sin. (19)
So Allah started [His command] with knowledge before speech and action.

As evidenced by the aforementioned verses, the people with respect to knowledge and action are
of three types: (1) those who combine beneficial knowledge with righteous deeds, and they are
those upon whom Allah bestows favour. (2) Those, from another religion or sect amongst the
Muslims, who acquire knowledge but do not act according to it, and they are those who have
evoked Allah’s anger. (3) Those who act but in the absence of knowledge and they are the astray.

Both groups are set to lose [in the hereafter], and we ask Allah for wellbeing!

If we ponder carefully over this chapter, we will discover the secret of its greatness and that Allah
has not legally required it to be recited in every single unit of prayer except due to its lofty status
and magnitude amongst all other chapters. Amongst the things included in this chapter is the great
supplication which starts with the supplication for worship (33t $led) and ends with the
supplication for asking (0w ¢e3), Thus, the whole chapter is a supplication, and on account of

this, it is recommended in the prayer that when the Imam and the congregants finish reciting this
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chapter that they say Aameen (O Allah respond to our innovation). This is a means of insuring a
response to the supplication contained in this chapter. However, the saying Aameen is not
obligatory but rather it is recommended to say it out loud in the audible prayers when you are the
imam, a congregant or praying alone. As for when the prayer is recited inaudibly, it should be said

inaudibly.

7 — with regards to it virtues and merits

From the magisterial greatness of the chapter is what has been reported in the Hadith Qudsi that
Allah said,

e (ol il i (i i B5Uall Euih
I have divided the prayer into two halves between Me and My servant, and My servant will

receive what he asks.

The meaning of prayer here is ‘al-Fatiha’ and it is called the prayer because it is recited in the prayer
since the word sa/ah in the Arabic language means supplication and the chapter of al-Fatiha is
indeed a supplication. His statement, “into two halves between Me and My servant”. Thus,
there are seven verses: three and a half verses for Allah and three and a half verses for His slaves.
So when a slave states, “All praise is due to Allah, the Lord of the worlds,” Allah states, ‘My
slave has praised Me’. And when he recites, “the Entirely Merciful, the Especially
Merciful,” Allah states, ‘My slave has heaped praise on Me’”. And when he states, “Sovereign
of the Day of Recompense,” Allah states, ‘My slave has glorified me magisterially’”. When
he states, “It is You we worship and You we ask for help,” Allah states, “This [verse] is
divided between Me and my slave and for My slave is whatever he asks’. Thus, the words,
“It is You we worship” is for Allah and “You we ask for help” is for His slave. So from the
words “You we ask for help” until the end of this chapter is the section for His slave because via
these words, His slave is supplicating to Him. Whereas, His words, “All praise is due to Allah,
the Lord of the worlds” up until “Itis You we worship” are for Allah because the whole section
consists of heaping praise on Allah. This demonstrates the greatness of this chapter, and on
account of this, Allah states, when he recites, “Guide us to the straight path - The path of
those upon whom You have bestowed favour, not of those who have evoked [Your] anger

or of those who are astray,” this is for My slave and for My slave is whatever he asks’”.
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8 — the benefits derived from this chapter

Regarding other topical meanings related to this chapter that demonstrate its greatest are meanings
which have been spoken about by the scholars. They stated that this chapter contains sublime and

magnificent topical meanings. From them:

1. This chapter is an affirmation for tawheed and its three types. So, his statement, “All
praise is due to Allah, the Lord of the worlds,” affirms Tawheed ar-Rubboobiyyah. His
statement, “the Entirely Merciful, the Especially Merciful” and “Sovereign of the
Day of Recompense” affirm Tawheed al-Asma wa as-Sifat. And his statement, “It is You

we worship and You we ask for help,” affirms Tawbheed al-Uloohiyyah.

2. This chapter contains an affirmation of divine messengership because He stated, “the
Lord of the worlds” which affirms His Lordship towards the whole of creation, and a
necessary corollary of His Lordship is that He does not leave His slaves without providing
them the means to thrive and prosper and from the most prosperous of provisions is the

despatching of messengers.

3. This chapter contains a refutation against all misguided groups. This chapter includes a
refutation against the atheists and God-deniers who do not believe in a Lord. For indeed
His statement “the Lord of the worlds” is a refutation against the atheists who postulate
that the universe has no Lord and that it brought itself into existence! [They argue that]
nature is the force that brought into existence and originated everything!! However, this
[postulation] conspires against basic reasoning because the existence of creation is
impossible in the absence of a creator. It is not possible for an act to take place in the
absence of an agent. This whole universe points to the Creator and that He alone originated
it, controls its course, regulates, forms and fashions it. This chapter also contains a
refutation against the polytheists who believe in the Lord but ascribe to Him partners in
their acts of worship. In His statements “All praise is due to Allah, the Lord of the
worlds,” “It is You we worship and You we ask for help” and “Guide us to the
straight path” is a complete refutation against the polytheists who worship Allah and

other created entities along with or instead of Him.
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There is also a refutation against the Jahmiyyah and the Mu’tazilah and those who deny
the attributes of Allah. This chapter also refutes those who deny the Day of Resurrection,
and this refutation can be found in His words “Sovereign of the Day of Recompense”.
The meaning of the term Deen here is recompense and reckoning, which affirms

resurrection.

In this chapter is a refutation against the Jews and Christians and anyone else who chooses
to walk the paths of acquiring knowledge while forsaking acting upon said
knowledge or doing acts in the absence of knowledge. In this chapter is a refutation
against every scholar who does not act on his knowledge and every performer of deeds
who does not act based on knowledge. On account of this, the scholars state, “Indeed,

this chapter is a refutation of all groups [that are misguided]”.

This chapter has every right and thus every right to be named the Mother of the Book
because the mother of a thing is the source of the thing and the entire Qur’an sources back
to this chapter, since the whole Qur’an revolves around these topical meanings which are
all contained within this chapter. This magnificent chapter is recited by copious amounts
of people who neither give thought to its contents nor comprehend its topical meanings.
They are merely words that are expressed by the tongue as if they are uttered by a
foreigner!! This is a mighty mistake and a massive shortcoming, for indeed the Qur’an was

revealed for its meaningful verses to be ponder over and understood and Allah knows best.
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