O My Slaves, I have Forbidden Oppression for Myself

Shaykh Muhammad ibn Sālih al-‘Uthaymeen
AN EXPLANATION OF THE HADITH QUDSI:

“O MY SLAVES, INDEED I HAVE
FORBIDDEN OPPRESSION FOR MYSELF”1
________________________

ﺑﺴﻢ ﺍﻟﻠﻪ ﺍﻟﺮﺣﻤﻦ ﺍﻟﺮﺣﻴﻢ
This is an explanation of a famous Hadith Qudsi that is found in Riyadh as-Sāliheen:
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My servants, indeed, I have forbidden oppression for Myself and I have made it unlawful
for you, so do not commit oppression against one another. My servants, all of you are
astray except one whom I guide aright, so seek right guidance from Me so that I direct
you to the right path. O My servants, all of you are hungry (needy) except one whom I
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feed, so ask for food from Me, so that I may feed you. O My servants, all of you are naked
(need clothes) except one whom I clothe, so seek clothing from Me, so that I should clothe
you. O My servants, you commit sins night and day and I forgive all your sins, so seek my
forgiveness so that I forgive you. O My servants, you can neither cause any harm to reach
me nor any benefit to reach Me. O My servants, even if the first of you and the last of you
from amongst men and jinn were equal in piety, like the heart of a single person, that
would not add a single thing to My dominion. O My servants, even if the first amongst
you and the last amongst you and the whole human race of yours and that of the Jinns too
in unison become the most wicked (all beating) like the heart of a single person, my
dominion would not be reduced in the least. O My servants, even if the first amongst you
and the last amongst you and the whole human race of yours and that of jinns also all
stand in one plain ground and you ask Me and I confer upon every person what he asks
for, it would not, in any way, cause any more loss to Me than dipping a needle into the
ocean. O My servants, it is but your deeds that I account for you, and then recompense
you for. So he who finds good, let him praise Allah, and he who finds other than that, let
him blame no one but himself. 2
EXPLANATION
Allah’s Messenger ( )ﷺreported from His Lord—that is, Allah’s Messenger said that “Allah said
such and such” In the terminology of the people of Knowledge, this type of narration is called
ُ ( اﻟ َﺣ ِدﯾHadith Qudsi) or اﻹﻟَ ِﮭﻲ
ُ ( اﻟ َﺣ ِدﯾHadith Ilāhi). As for narrations that stop at the Prophet
ْث اﻟﻘُ ْد ِﺳﻲ
ِ ْث
ُ ( اﻟ َﺣ ِدﯾHadith Nabawi).
( )ﷺthen they are called ْث اﻟﻧﱠﺑَ ِوي
In this particular Hadith Qudsi, Allah states, “Indeed, I have forbidden oppression for Myself”
i.e., “I do not oppress anyone – neither by adding to the bad deeds that someone has done
nor by reducing the good deeds that someone has done.” Rather, He is the Most Wise, the
Most Just and the Most Perfect. The rulings and the rewards he hands down upon His slaves
revolve around two things: blessings ( )اﻟﻔَﺿْلand justice ()اﻟ َﻌدْل. Blessings for anyone who does
good deeds and justice for anyone who does bad deeds. [As it relates to Allah] there is no third
option between these two; between these two is oppression.
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With regard to someone who does one single good deed then Allah increases that deed tenfold.
As for anyone who does a bad deed then that deed remains as one. Allah states in the chapter of
al-An’ām – and it is a Meccan chapter:

َ ۡ ُ َ َ َ ۡ َّ ٰ ٓ َ ۡ ُ َ َ َ ّ َّ َ ٓ َ َ َ َ َ ۡ َ ُ ۡ َ ُ َ َ َ َ َ ۡ َ ٓ َ َ
من جاء ب ِٱلحسنةِ فلهۥ عشر أمثال ِهاۖ ومن جاء ب ِٱلسيِئةِ فلا يجزى إِلا مِثلها وهم لا
َ َ ۡ
١٦٠ ُ�ظل ُمون
Whoever brings a good deed, he shall have ten like it, and whoever brings an evil deed,
he shall be recompensed only with the like of it, and they shall not be dealt with unjustly.
[Al An'ām 160]
Allah does not wrong anyone by reducing what he has earned of good deeds, and He does not
wrong anyone by giving him more than what he deserves of bad deeds. On the contrary, Allah
states,

ۡ َ َ َ ٗ ۡ ُ ُ َ َ َ َ ٞ ۡ ُ َ ُ َ ٰ َ ٰ َّ َ ۡ َ ۡ َ َ َ
ٗ
١١٢ ت وهو مؤمِن فلا يخاف ظلما ولا هضما
ِ �ِومن �عمل مِن ٱل�ل
And whoever does good works and he is a believer, he shall have no fear of injustice nor
of the withholding of his due.
[Ta Ha 112]
In Allah’s statement “Indeed, I have forbidden oppression for Myself” is an evidence that
Allah forbids for Himself things and imposes upon Himself things. From the things that He has
imposed upon Himself is mercy ()اﻟرﺣْ َﻣﺔ.
Allah states,
ﱠ

َ َ ۡ َّ
ۡ َ ٰ َ َ ۡ ُ ُّ َ َ َ َ
٥٤ سهِ ٱلرحمة
ِ كتب ر��م علي �ف
Your Lord has ordained mercy on Himself.
[Al An'ām 54]
)اﻟ ﱡ, simply because He is
From the things that He has forbidden upon Himself is oppression (ظ ْﻠم
the Doer of whatever He wills ( )ﻓَﻌﱠﺎ ٌل ِﻟّ َﻣﺎ ﯾ ُِرﯾ ُدand He judges with whatever He wishes. Thus, just
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as He forbids and imposes upon His slaves, he also forbids and imposes upon Himself because
the supreme and absolute (legal and universal) decision belongs exclusively to Him.
Allah’s statement, “and I have made it unlawful for you, so do not commit oppression
against one another”. The word ‘made’ ( )اﻟ َﺟ ْﻌلhere refers to the legal making ()اﻟ َﺟ ْﻌل اﻟﺷ َْر ِﻋﻲ,
and we make this distinction because when we attribute to Allah the concept of ‘making laws’, it
is either a making in a natural law sense, for example

َ ۡ َّ َ ۡ َ َ َ
ٗ َ َ َ َ َّ َ ۡ َ َ َ
ٗ
َ
١١  وجعلنا ٱلنهار معاشا١٠ وجعلنا ٱليل ل ِباسا
And We made the night to be a covering. And We made the day for seeking livelihood.
[An Naba’, 10-11]
Or it is a making in a legal sense, for example

َ َ َ ََ َ ٓ َ ََ َ َ
ُ َّ َما َج َع َل ٱ
١٠٣ �ٖ صيلةٖ َولا َحا
ِ حير� ٖ ولا سا�ِبةٖ ولا و
ِ � ِم ۢن ب

Allah has not instituted things like Bahirah or a Sa'ibah or a Wasilah or a Ham.
[Al Mā’idah 103]
Thus, the words “He has not instituted” means “He has not legislated”. This is the same as
the hadith “and I have made it unlawful for you”—that is, “We forbade it from a legal sense
and not from a universal law sense” because oppression and wrongdoing does occur.
Allah’s statement, “and I have made it unlawful for you” refers to oppression that takes place
between His slaves, and oppression, as it relates to His slaves, takes place in three ways, as the
Prophet ( )ﷺillustrated during his farewell address to the people:

َ َ ْ ُ ْ َ
َ َ ْ ُ ْ َ َ ْ ُ َ ٌ َ َ ْ ُ َ ْ َ ْ ُ َ َ ْ َ َ ْ ُ َ َ ْ َ َ ْ ُ َ َ َّ َ
فإِن دِماء�م وأموال�م وأعراض�م بين�م حرام كحرمةِ يومِ�م هذا ـ في عرفة ـ ف ِي شهرِ�م هذا ـ ذي
َ َ ُ َ
الحجة ـ ف ِي بَلدِ� ْم هذا ــ ألا هل بلغت اللهم فاشهد
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Your blood, your wealth and honour are sacred to one another, as sacred as this day of
yours, in this month of yours, in this land of yours… Have I not conveyed [the message]?
O Allah, bear witness. 3
So the three things [wherein oppression can occur] are blood, wealth and honour. Any oppression
that leads to the spilling of human blood is forbidden. It is illegal to spill the blood of anyone whether it results in death or injuring someone. In all cases it is forbidden and completely unlawful.
It also should be noted that breaking the bones of a dead person is akin to breaking them when
he is alive, as stated by the Prophet ( )ﷺhimself. 4 The body of a dead person is sacred. It is not
3F

permissible to dismember him in anyway.
For this reason, the Hanbali jurists have determined that no body part can be taken from a dead
person, even if the dead person decreed it in his will – simply because a person should be honoured
in death as he is in life. Thus, if we were to remove any of his body parts or break his bones then
this would be seen as a crime and a transgression against him and, as a result, we would incur a
sin. The dead person himself is not allowed to donate any of his body parts because his body parts
are entrusted to him and thus it is unlawful for him to donate his body parts.
Allah states in His Book,

ُ َ ُ َ ْٓ ُ ُ َۡ َ َ
ۡ
٢٩ ولا �قتلوا أنفس� ۚم
And do not kill yourselves (nor kill one another).
[An Nisa"29]
‘Amr ibn al-‘Aas interpreted this verse to mean that when a person is in a state of sexual ritual
impurity ( ) َﺟﻧَﺎﺑَﺔand the weather is really cold and he fears that he may harm himself if he were to
bathe himself then ‘Amr ibn al-‘Aas said that this situation falls under the general meaning of the
verse. And this is because ‘Amr ibn al-‘Aas once had a wet dream during a night when the weather
was very cold and so [instead of bathing] he made a dry ablution ( )ﺗ َ َﯾ ﱡﻣمand then led his Companions

Saheeh al-Bukhāri (1739).
Aa’isha said that Allah’s Messenger ( )ﷺsaid, “Breaking a dead man's bone is like breaking it when he is
alive.” (Abu Dāwood 3207).
3
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in prayer. When his Companions learnt about what he had done, they went to the Messenger of
Allah ( )ﷺto inform him. So the Prophet ( )ﷺsaid,

َ َ ْ َ َ ْ َّ َ ُ ْ َ َ
َ ْ ك َو َ�ن
ٌ ت ُج ُن
ب
ِ يا �مرو صليت بِأصحاب

O ‘Amr, you led your companions is prayer while you were in a state of sexual ritual
impurity?

So ‘Amr told the Messenger of Allah ( )ﷺabout what prevented him from bathing and then recited
the verse:

ُ َ ُ َ ْٓ ُ ُ َۡ َ َ
ۡ
٢٩ ولا �قتلوا أنفس� ۚم
And do not kill yourselves (nor kill one another).
[An Nisa"29]
The Messenger of Allah ( )ﷺlaughed, which signals that the action of Amr was endorsed by the
Prophet ( )ﷺand also his usage of the verse as an evidence to support his argument. The Prophet
( )ﷺnever told ‘Amr that the verse does not support his position.
Thus, based on the aforementioned verse, we are forbidden from doing anything that has the
potential to cause ourselves grievous bodily harm. We are forbidden from doing harmful things,
such as smoking or anything else that has detrimental effects. The body is honoured and respected.
So the words “your blood” includes loss of life and anything lesser than that, such as causing
injury or breaking bones.
Then the Messenger ( )ﷺsaid “your wealth”. Allah has forbidden us from taking the wealth of
our brothers unjustly, regardless of whether the wealth is taken via force, stealth, abduction and
kidnapping, treachery and swindling or cheating. Regardless of the way he acquires it, if he took it
unjustly then this wealth is unlawful for him. On the basis of this, anyone who swindles and cheats
the people, especially greengrocers, then every penny he earns through swindling and cheating is
a penny earned in sin. So those who cheat and swindle the people when buying and selling have
fallen into two sins:
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1. They have transgressed against their Muslim brothers by taking their wealth unjustly.
2. They have earned the disassociation of the Prophet ()ﷺ, and what an evil thing it is to be
alienated from the Prophet ( !)ﷺIt has been authentically reported that the Prophet ()ﷺ
said,

َ َ َّ َ
َ
َم ْن غش َنا فليْ َس م ِّنا

Whoever cheats us is not one of us. 5
From these types of swindling and cheating is what takes place between neighbours, such as when
you find one neighbour enforcing regulations on his neighbour so as to seize land unlawfully. It
has been authentically reported from the Prophet ( )ﷺthat he said,

َ ْ
َّ ُ َّ ُ َ َّ َ ً ْ ُ ْ َ َ ً ْ َ َ َ ْ َ
َ ْ َ
َ ض
ين
م ِن ا�تطع شِبرا مِن الأر ِض ظلما طوقه
ِ ا� إِياهُ يَ ْوم القِ َيامةِ م ِْن َسبعِ أ َر

Anyone who unjustifiably takes a span of land, Allah shall make him carry around his neck
seven earths. 6
Another type of wrongdoing is a person who owes another person money but the person who
owes the money refuses to pay him and says, “I have nothing to give you”. This is a type of
devouring wealth unjustly. The injustice can happen to the extent that the plaintiff takes the case

to court but the defendant beats the case. However, he will not beat the case when he stands
before Allah! The Prophet ( )ﷺsaid,
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ْ
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ِ إِن� ْم تخت ِص ُمون إِل َّي َولعل َ�عض� ْم أن ي�ون �لح َن بِحجتِهِ م ِْن َ�ع ٍض فأق
َّ َ ً َ ْ
ُ َت لَ ُه م ِْن َح ّق أَخِيهِ َشي ْ ًئا فَلا َ يَأ ْ ُخ ْذهُ فَإ َّ� َما أَ ْ� َط ُع ل
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ط
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ِ
ِ
ِ
ِ
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You people present your disputes to me and some of you may be more eloquent and

persuasive in presenting their argument. So, if I give some one's right to another (wrongly)
because of the latter's (tricky) presentation of the case, I am really giving him a piece of
fire so he should not take it. 7
So do not think that because you unjustly beat the case before a judge that you will escape from

Saheeh Muslim (101).
Saheeh Muslim (1610).
7 Saheeh Muslim (2680).
5
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justice in the hereafter. Never! The judge in this world based his judgement upon the evidence he
heard whilst remaining ignorant of the unseen. However, the all-Knower of the unseen will bring
you to account on the Day of Resurrection.
Another type of taking wealth unjustly is when a person falsely makes a monetary claim against
another person and he corroborates his claim by giving a false testimony and the judge rules in his
favour. This is a type of devouring wealth unjustly.
As for “your Honour” then violating it is also unlawful. Thus, it is not permissible for a person
to dishonour his brother by backbiting him and insulting him. These types of sins are from the
major sins. Allah states,

َ َ ْ ُ َّ َ َ َ َ ٞ ۡ ّ َّ
َ ۡ َ َّ ّ َّ َ ّ ٗ َ ْ ُ َ ۡ ْ ُ َ َ َ َّ َ ُّ َ َٓ
ٰ
���ها ٱل ِذين ءامنوا ٱجتنِبوا كثِير� مِن ٱلظ ِن إِن �عض ٱلظ ِن إِثمۖ و لا تجسسوا ولا
ۡ
ً
ُ ُ َ
١٢ ۚ َ�غ َتب ّ� ۡعض�م َ� ۡعضا
O you who believe! avoid most of suspicion, for surely suspicion in some cases is a sin,
and do not spy nor let some of you backbite others.
[Al Hujurāt 12]
Look at the arrangement of this verse: “avoid most of suspicion”. For if a person falls into being
suspicious [of his brother] then he will start to spy on him. Hence, Allah's statement “and do not
spy”. For if he starts to spy on him, he will [eventually] backbite him. Hence, Allah's statement
"nor let some of you backbite others". Some of the Qur’anic commentators said that, on the
Day of Resurrection, a person who backbites will be brought, and the person whom he backbite
will come in the form of a dead person. The person who did the backbiting will be told to eat from
his [dead] flesh and in spite of him hating it, he will be forced to do it as a punishment for his
crime. Refuge is sought with Allah!
Backbiting, which is a defilement of your brother’s honour, is forbidden. It has been reported in
Abu Dāwood that on the night that the Prophet ( )ﷺascended through the heavens, he ( )ﷺpassed
by a people who had nails of copper and were scratching their faces and their breasts. So the
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Prophet ( )ﷺsaid, “Who are these people, O Jibreel?” He answered, “These are the people
who ate the flesh of others and dishonoured the people.” 8 We seek refuge with Allah!
7F

Moreover, if a person dishonours his brother, then his brother will take from his good deeds in
the hereafter. One of the Salaf was told that a person had backbitten him so he said, “Really?”.
The person said, “Yes, he backbit you”. So he made for him (the backbiter) a gift and asked the
person to deliver it. The person was astonished and said, “This man backbites you and you
send him a gift?!” So he said, “Yes, this person sent me a gift for the hereafter and I in
return send him a worldly gift to show my gratitude for sending me this gift!” Look at the
understanding of the Salaf!
In summary, backbiting is forbidden and it’s a major sin in Islam, especially if the act of backbiting
is done against the leaders or the scholars. Backbiting against this class is worse than backbiting
against the general masses because backbiting the flesh of the scholars undermines the knowledge
that they possess and the knowledge they teach to the people. A person will be reluctant to accept
knowledge from this scholar who has been backbitten and this has a detrimental impact on the
religion. Backbiting the flesh of the leaders undermines the respect and high-standing the people
have for them and this could lead the people to act rebelliously towards them. And when the
people rise up against their rulers then do not ask about the anarchy it causes!
So we ask Allah to protect us and you from anything that deserves His anger. Indeed, he is the
Most Generous, the Most Kind.
Then Allah, the Most High, states,

ُ َْ
ُ ُّ ُ
ْ َ� ْم َض ٌّال إلاَّ َم ْن َه َد ْ� ُت ُه ف
ُ اس َت ْه
و� أهدِ� ْم
د
يَا ع َِبادِي كل
ِ
ِ

My servants, all of you are astray except one whom I guide aright, so seek right guidance
from Me so that I should direct you to the right path.

The term ﺿﺎ ﱞل
َ means someone who has gone astray and he is ignorant of the truth ()ﺗ َﺎﺋِﮫ. The term
ﺿﺎ ﱞل
َ can also mean someone who refuses to accept the truth and entices others ()ﻏَﺎ ٍو. Thus, people

8

Sunan Abi Dāwood (1526).
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can be misguided in two ways:

1. Someone who is ignorant and does not know the truth, like the Christians. The Christians
are astray and came to know the truth after the advent of the Prophet ()ﷺ. So now they
know the truth but they are too arrogant to accept it, and thus there is no distinction
between the Jews and the Christians in the sense that they both know the truth but they
refuse to follow it.

2. Someone who has been made aware of the truth but he prefers falsehood over truth. This
is similar to the case of the Jews because they are well aware of the truth but they refuse
to accept it. Another example can be found in Allah’s statement:

ۡ َ َ َ َ ۡ ْ ُّ َ َ ۡ َ ۡ ُ َ ۡ َ َ َ ُ ُ َ َّ َ َ
َ
ُ
ٰ
١٧ وأما �مود �هدي�ٰهم فٱستحبوا ٱلعم ٰي علي ٱلهدى
And as for Thamud, We guided them, but they preferred blindness over guidance
[Fussilat 17]
So Allah guided them to the truth and made it clear and evidential but they preferred
blindness over guidance – they preferred falsehood over truth. Thus, all people are astray
except for those whom Allah guides.
So what type of guidance is given to the first group, the first group that is ignorant of the truth?
This type of guidance is the one where Allah makes the truth clear and evidential. This type of
guidance is a duty upon Allah, a duty which Allah has imposed upon Himself. Every creature has
been guided in this sense of the word. Allah, the Most High states,

ٰ إ ِ َّن َعلَ ۡي َنا لَلۡ ُه َد
١٢ ى
Verily We take upon Ourselves to guide
[Al Layl 12]
And He states,

َ ُ ٓ َّ َ َ َ َ ُ ۡ َ
َّ ّ ٗ ُ ُ َ ۡ ُ ۡ
ِ شهر رمضان ٱل ِذي أنزِل �ِيهِ ٱلقرءان هدى ل ِلن
١٨٥ اس
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Ramadhan is the (month) in which was sent down the Qur'an, as a guide to mankind.
[Al Baqarah 185]
And this refers to a general type of guidance. As for the second type of guidance then it is the
guidance that leads to success in accepting the truth. And this is a type of guidance that Allah
reserves for His selected slaves. And so guidance is of two types (a) a guidance that makes clear
the truth, and this is a type of general guidance for all that Allah has imposed upon Himself
by setting apart truth and falsehood for His slaves and (b) a guidance to success in
accepting the truth wholeheartedly and acting according to it and carrying out its
injunctions. And this is a type of guidance that Allah reserves for His selected slaves.
With regard to these two types of guidance, the people are divided into different groups:
1. Those who are guided in both senses of the word – that is, Allah teaches him the truth and
provides him success in accepting the truth.
2. Those who are deprived from both types of guidance. And so such a person has no
knowledge and offers no worship.
3. Those who are guided and shown the truth but they are not given the guidance that leads
to success in accepting the truth. This is the worst type and refuge is sort with Allah!
The important thing is that Allah, the Mighty and Majestic, said “all of you are astray”—that is,
none of you know the truth or none of you accept the truth except for him who has been guided
aright “so seek right guidance from Me so that I should direct you to the right path”. And
this means “seek guidance from Me” because if you seek it then I will respond by guiding you
to the truth. And this is why the words in the [complex] sentence “so seek right guidance from
Me so that I should direct you to the right path” are structured like a conditional sentence.
And so the main clause comes into effect (i.e., guidance) when the subordinate clause (i.e., seeking
guidance) is met. Thus, whenever you truthfully and earnestly seek guidance from Allah, He will
guide you aright.
However, most of us disregard what it takes for the job to be done. Most of us offer acts of
worship but only out of habit and due to the bandwagon effect. It is as if we no longer see ourselves
as poor and destitute and in need of Allah’s guidance. What we ought to be doing is seeking Allah’s
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guidance constantly. A person should be saying in every prayer, “O Allah, forgive me, have
mercy upon me and guide me!” Actually, one is required to say as a pillar in his prayer, “Guide
us to the straight path - the path of those upon whom You have bestowed favour.” Where
is the presence of our hearts in the prayer? Most people who pray recite this verse as if they are
just in a passing state – in other words, clouds that are formed and pass without providing any
rain. They are absentminded in their prayers.
Then it is narrated that Allah said,

َّ
ُ َ
ُ ُّ ُ
َ ْ ُ ُّ ُ
ُ ْ ُْ
ْ َ� ْم َجا� ٌع إلاَّ َم ْن أ َ ْط َع ْم ُت ُه ف
َ � ْم يَا ع
ُ ِاس َت ْطع
ار إِلا َم ْن ك َس ْوت ُه
يَا ع َِبادِي كل
ع
م
�
ل
ك
ِي
د
ا
ِب
م
ع
ط
أ
�و
م
ِ
ِ ِ
ِ
ٍ
ْ َ
ُ
ُ ْ َْ َ
و� أ� ُس� ْم
ِ فاستكس

O My servants, all of you are hungry (needy) except one whom I feed, so ask for food from
Me, so that I may feed you. O My servants, all of you are naked (need clothes) except one
whom I clothe, so seek clothing from Me.

These two clauses are specific to hunger and nakedness, which Allah mentions after speaking about
guidance because through guidance we nourish the hearts by learning and having faith and by
performing good deeds. As for food, drink and clothing then it is the nourishment of the body
because the body cannot function without food and it cannot be covered without clothing. And
for this reason, Allah states, “O My servants, all of you are hungry (needy) except one whom
I feed, so ask for food from Me, so that I may feed you.” Indeed, Allah, the Mighty and
Majestic, has spoken the truth! All of us are in in a state of hunger except for the one whom Allah
feeds. If it were not for the fact that Allah made food attainable, we would perish [due to famine].
Allah makes this clear in the chapter of al-Wāqi’ah:

َ ُ ٰ َّ ُ ۡ َ ۡ َ ٓ ُ َ ُ َ ۡ َ ۡ ُ َ َ
َ ُ ُ ۡ َ َّ ُ ۡ َ َ َ َ
٦٤  ءأنتم تزرعونهۥ أم نحن ٱل�رِعون٦٣ أفرء�تم ما تحرثون

And have you seen that [seed] which you sow? Is it you who makes it grow, or are We
the grower?
[Al Wāqi'ah, 63-65]
The answer would be “Yes, our Lord, You are the One who caused it to grow” because Allah
states,
______________________________________________________________________________
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َ ُ َّ َ َ ۡ ُ ۡ َ َ ٗ ٰ َ ُ ُ ٰ َ ۡ َ َ َ ُ ٓ َ َ ۡ َ
َ ُ ُ ۡ َ ُ ۡ َ ۡ َ َ ُ َ ۡ ُ َ َّ
٦٧  بل نحن محرومون٦٦  إِنا لمغرمون٦٥ لو �شاء لجعل�ه ح�ما �ظلتم �فكهون
If We willed, We could make it [dry] debris, and you would remain in wonder, [Saying],
"Indeed, we are [now] in debt; rather, we have been deprived."
[Al Wāqi’ah, 65-66]
Notice here how Allah said “If We willed, We could make it [dry] debris” and he how He did
not say “If we willed, We could have caused it not to grow.” And this is because when
something grows and blossoms the hearts become happy to see this growth. Imagine, however, if
this thing were to grow and then right in front of you it is reduced to debris! The loss would be
more devastating! And for this reason, Allah said “If We willed, We could make it [dry] debris”
and not “If we willed, We could have caused it not to grow.”
Allah says,

َّ َ ٓ َ ۡ ُ ُ ۡ َ َ َ َ
َ ُ ُۡ ُ ۡ َ َۡ ۡ ُۡ َ ُ ُ َُۡ َ ۡ ُ ََ َ ُ َ َۡ
٦٩ نزلون
ِ  ءأنتم أنزلتموه مِن ٱلمز ِن أم نحن ٱلم٦٨ أفرء�تم ٱلماء ٱل ِذي �شر�ون
Is it you who brought it down from the clouds, or is it We who bring it down?
[Al Wāqi'ah, 68-69]

Allah says, “or is it We who bring it down” because the water that we drink from the clouds is
sent down to earth by Allah and He deposits it underground until it forms into springs, and these
springs flow underground as if they are rivers. This water is then extracted by tools, which Allah
gave us the ingenuity to make throughout the ages. Depositing this water underground is from the
wisdom of Allah because if this water were to remain on the earth’s surface, it would decay (tasting
more acidic), and in turn this water would corrupt the air and the livestock and eventually it would
also destroy human beings due to its toxicity. However, Allah, due to His wisdom and His mercy,
made this earth a storage place for these springs from whence man can fulfil his needs by tapping
into this water supply.
The One who sends down this rain is Allah, the Mighty and Majestic, and if all of mankind were
to pull their resources together to cause a single raindrop to fall from the clouds, they would not
be able. Allah, however, is all-Able due to His [divine] ability and because of His mercy.
Consequently, we are unable to feed anyone or appease hunger or thirst except through the power
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and will of Allah, and this is why Allah states, “O My servants, all of you are hungry (needy)
except one whom I feed, so ask for food from Me, so that I may feed you.”
Seeking sustenance from Allah can be obtained through statement or action. Through statement
is by asking Allah, the Mighty and majestic, to feed us and provide for us. As for through action
then this is of two types:
The first type is through righteous action – Indeed righteous action is a means to vast amounts
of provision and sustenance. Allah states,

َ ۡ َ ٓ َ َّ َ ّ
َ َ َ ۡ َ َ َ ْ ۡ َ َّ َ ْ ُ َ َ ٰ ٓ َ ُ ۡ َ ۡ َ َّ َ ۡ َ َ
ََ
َ
َ
ۡ
َ
ٰ
ٰ
ِ ت مِن ٱلسماءِ وٱلأ
�ن
ِ ��ض و
ٖ �ولو أن أهل ٱلقرى ءامنوا وٱ�قوا لفتحنا علي ِهم بر
َ ُ ۡ َ ْ ُ َ َ ُ ٰ َ ۡ َ َ َ ْ ُ َّ َ
٩٦ سبون
ِ �كذبوا فأخذ�هم بِما كانوا ي

And if only the people of the cities had believed and feared Allah, We would have opened
upon them blessings from the heaven and the earth; but they denied [the messengers],
so We seized them for what they were earning."
[Al A'rāf 96]
And His statement,

َّ َ ۡ ُ ٰ َ ۡ َ ۡ َ َ َ ۡ
َّ
ّ َ ۡ ُ ۡ َ َ ۡ َّ َ َ ْ ۡ َ َّ َ ْ ُ َ َ ٰ َ ۡ َ ۡ َ َّ َ ۡ َ َ
ٰ
ت ٱلنعِي ِم
ِ �ب ءامنوا وٱ�قوا ل�فرنا �نهم س ِ�ات ِ ِهم ولأدخل�هم ج
ِ �ِولو أن أهل ٱلك
ْ ُ َ َ َ ۡ ّ َّ ّ ۡ َ َ ُ ٓ َ َ َ
ۡ َ َ ٰ َ ۡ َّ ْ ُ َ َ ۡ ُ َّ َ ۡ َ َ
َ
ۡ
ۡ
َ
نزل إِلي ِهم مِن ر� ِ ِهم لأ�لوا مِن فوق ِ ِهم ومِن
ِ  ولو ��هم أقاموا ٱلتورٮة وٱلإِن٦٥
ِ جيل وما أ
َ ۡ َ
َ ُ َ ۡ َ َ َ ٓ َ ۡ ُ ۡ ّ ٞ َ َ ٞ َ َ ۡ ُّ ٞ َّ ُ ۡ ُ ۡ ّ
ُ
ۡ
٦٦ ت أرجل ِ ِه �م مِنهم أمة مقت ِصدة ۖ و�ثِير مِنهم ساء ما �عملون
ِ تح
And if only the people of the Scripture had believed (Muhammad) and warded off evil

and had become Al-Muttaqun (the pious); We would indeed have blotted out their sins
and admitted them to Gardens of pleasure. And if only they had acted according to the
Taurāt, the Injeel and what has (now) been sent down to them from their Lord (the
Quran); they would surely have gotten provision from above them and from underneath
their feet. There are from among them people who are on the right course, but many of
them do evil deeds.
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[Al Mā’idah, 65-66]
The second type is seeking provision through agriculture – And this includes ploughing the
lands, planting seeds, irrigation and all other techniques for producing foods.
Allah’s statement, “so ask for food from Me, so that I may feed you” is evaluated as a type of
main clause (if-clause). In other words, “If you ask for food from Me, then Allah will feed
you.” However, Allah feeding someone contains an important proviso, and it is thinking
positively about Allah – that is, when you seek sustenance from Allah, you should do so with a
positive mindset towards Allah. As for supplications to Allah that are offered inattentively or
negligently or he relies more on his own strengths and less on Allah then such a person could be
left disappointed – and refuge is sought with Allah! Seek your sustenance from Allah, alone, by
being sincerely devoted to Him in your supplication.
“O My servants, all of you are naked (need clothes) except one whom I clothe, so seek
clothing from Me.” All of you are naked except one whom Allah clothes because, unlike animals,
every human departs from his mother’s womb uncovered and completely bare-skinned. From the
wisdom of Allah is that he made our skins bare. Just as we know we need clothes to cover our
physical nakedness, we also need to cover our ‘spiritual nakedness’ by carrying out good deeds to
clothe ourselves with the clothing of piety ()اﻟﺗ ﱠ ْﻘ َوى, just as Allah stated Himself:

َ َ َ ٰ َ ۡ َّ ُ َ َ
ول ِباس ٱلتقو
٢٦ ۚ رٞ ى �ٰل ِك خ ۡي
But the clothing of righteousness - that is best.
[Al A'rāf 26]
So when you look at yourself, you will see that you are in need to clothe yourself physically
otherwise you will be naked, and likewise, you are in need to clothe yourself spiritually by carrying
out righteous deeds so as not to be spiritually naked. Incidentally, some of the people who interpret
dreams said that if a person sees himself naked in a dream then he is in dire need to seek the
forgiveness of Allah because his dream is symptomatic of a lack of piety ()اﻟﺗ ﱠ ْﻘ َوى. Truly, piety is a
type of attire.
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In any case, all of us would be naked if it were not for the attire of Allah. Allah has given us the
ingenuity to clothe our bodies with an array of clothing – and all praise is for Allah, especially in
those countries that have been tested with the trials of wealth. For wealth, in truth, is a test that
the Prophet ( )ﷺfeared for his Ummah, as stated by the Prophet ( )ﷺhimself:

َ َ ْ َ ُ َ َ َ ْ ُّ ْ ُ ْ َ َ َ َ ْ ُ ْ َ َ ْ َ ّ َ َ ْ ُ ْ َ َ َ ْ َ َ ْ َ ْ َ َّ َ َ
ُ َ َ َ َ
ت علي َم ْن كان �بْل� ْم
كن ِي أخشي أن تبسط علي�م الد�يا كما �سِط
ِ فوا�ِ ما الفقر أخشي علي�م ول
َْ ََْ َ ُ َ ُ َ َ َ َ َ َ َ
� َت َناف ُسوها ك َما � َناف ُسوها َو� ْهل ِك� ْم ك َما أهلكت ُه ْم
By Allah, it is not poverty that I fear for you, rather what I fear for you is that the world will
be made abundant for you as it was made abundant for those before you, and you will
compete with one another for it as they competed with one another, and you will be
destroyed as they were destroyed. 9
In any case, I say that Allah has blessed us with clothing, and if Allah had not made it easy for us
then we would have found the task difficult. When we observe people around the world, we see
that they have no clothes to cover their nakedness. Perhaps they cover their navels with leaves and
other stuff because that is all they have to cover themselves with. So who is the One who covered
you and blessed you with the clothes you have? He is Allah, the Mighty and Majestic. And for this
reason, Allah states, “O My servants, all of you are naked (need clothes) except one whom
I clothe, so seek clothing from Me.”
We say regarding Allah’s statement “so seek clothing from Me, so that I should clothe you”
the same thing we said about “so ask for food from Me, so that I may feed you”. And that is,
seeking this clothing from Allah takes place by statement and action. So you supplicate to Allah to
clothe you, and whilst you are asking Allah to physically clothe you, you ask Him to clothe you
spiritually by guiding you to His obedience. As for seeking clothing through action then this is
achieved in two ways: (1) righteous actions and (2) by putting in play the causes and means, like
creating factories and workshops, to manufacture clothing.
There is a correlation between food, clothing and guidance since food in reality is a type of clothing
for the interior of the body. And this is because the sensation of thirst and hunger means that the
stomach is empty of any food and drink, and this is a type of nakedness. As for clothes then they

9

Saheeh al-Bukhāri (4015).
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cover the exterior of body, and guidance is an important type of covering because it covers the
hearts and the souls from the shame of committing sins.
Then Allah states,

ُّ ُ ْ َ َ َ َ َ َّ َ ْ َّ َ ُ ْ ُ ْ ُ َّ
ُ َ ْ َ
ْ َيعا ف
ً وب َجم
َ ُالذن
ُ ِاس َت ْغف
و� أغفِ ْر ل� ْم
ر
يا ع َِبادِي إِن�م تخ ِطئون بِاللي ِل والنهارِ و�نا أغفِر
ِ
ِ

O My servants, you commit sins night and day and I forgive all your sins, so seek my
forgiveness so that I forgive you.
And this is also from the perfect blessings that Allah showers upon His slaves. Allah offers His
slaves the chance to seek His forgiveness and to repent to Him even though he states that “you
commit sins night and day and I forgive all your sins”. And this means all sins, including
shirk, disbelief, major and minor sins – Allah forgives all types of sins. However, this is provided
that he seeks Allah’s forgiveness because Allah said, “so seek my forgiveness so that I forgive
you”. However, seeking forgiveness is not just that someone says “O Allah, forgive me!” Rather,
a person’s repentance must be truthful and done purely for the sake of Allah, the mighty and
Majestic. Truthful repentance combines fives conditions:
The first condition is that the slave does the act of solely for the sake of Allah. He does not do
it to be seen or heard by the people. The only thing he intends by his repentance is to truly return
to Allah. Sincerity is a condition in all acts of worship and repentance is a type of righteous action.
Allah states,

َ ْ ُ َُ
َ ُ ۡ ُ ۡ ُ َّ َ َ َ ُ ۡ ُ ۡ َ ُّ َ ً َ َّ
�ۚ وت
٣١ و� ٓوا إِلي ٱ�ِ ج ِميعا �يه ٱلمؤمِنون لعل�م �فلِحون
And turn to Allah in repentance, all of you, O believers that you might succeed.
[An Noor 31]
The second condition is that the slave feels regret for the sins he has committed. In other words,
he feels sad and remorseful and he is aware that he has perpetrated a sin and he regrets he did it.
As for feeling indifferent about committing sins then this is not considered repentance. Rather,
his heart must regret the sin he committed, wishing that he had never done it.
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The third condition is that he gives up the sin. There is no repentance for the one who
[knowingly] persists in committing the sin, as stated by Allah Himself:

َ
َ ْ ُ
َ َ
ُ ْ ُ َ
١٣٥ َول ۡم يُ ِص ّروا َعل ٰي َما � َعلوا َوه ۡم َ� ۡعل ُمون
And do not persist in what they have done while they know.
[Al 'Imrān 135]
As for the one who claims that he has repented from a sin but persists in said sin, then he is a liar
and he has made a mockery of Allah. For example, if someone were to say, “I repent to Allah
from backbiting”. However, whenever he is found in the company of people, he backbites the
slaves of Allah. For indeed he has lied with regard to his repentance. If he said, “I repent to Allah
for the sin of usury,” but then he does transactions that involves usury – then he has lied about
repenting. If he said, “I repent to Allah for disobeying the Messenger by removing my beard”
but then he shaves it and still claims that he remorseful for shaving it, then he has lied about his
repentance. And this applies to all acts of disobedience. If a person persists in the sins he is doing
then his claim of repentance is a lie and as a result his repentance will not be accepted.
From the conditions of giving up sins and abandoning them is that if the oppressive person
infringes upon the rights of someone else then he is to reimburse the person. So if he took his
wealth unjustly, then he is to return it to him. And if he has passed away then he should return it
to his relatives. And if that is not possible – because he has forgotten who the person is or because
the person was a foreigner who went back to his country and there is no hope of locating him –
then in such a scenario he should give the money he owes in charity on behalf of the person who
he took the money from. If the sin was backbiting and the person who was backbitten is aware
then the backbiter is required to go to the person he backbit to undo the wrong he has done. And
so if he goes to the person and apologises and asks him to excuse him for what he has done then
the person ought to pardon him and accept his apology. For if ever your brother comes to you to
apologise and admit his sin then forgive and pardon him because

َّ َّ
ۡ ۡ ُّ � يُح
َ
َ ِ سن
١٣ ين
إِن ٱ
ِ ب ٱل ُمح
ِ
surely Allah loves those who do good (to others).
[Al Mā’idah 13]
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However, if it is only through compensation that he will accept his apology for backbiting him
then he should give him some money so that the matter can be settled. The same applies for verbal
and even physical abuse. He repents from this by going to the person and seeks his pardon. He
says, for example, “I come before you so that you can hit me as I hit you so that you can
pardon me”. The important thing is that when a sin is a human rights violation, the matter is
should be resolved, whether it is resolved physically, restoring his honour or through
compensation.
The fourth condition is that he is resolved never to return to the sin in the future. So if he were
to repent and give up the sin but he felt that if he were given the opportunity to indulge in the sin
again that he would return to his sinning ways then his repentance will not be accepted. He must
be determined never to do the sin again. And so if he had this resolve never to commit the sin but
fate would have it that his desires would seduce him then this would not nullify his repentance.
He just needs to repent once again.
The fifth condition is that the act of repentance takes place in the time when repentance is
accepted and if the time is too late then his repentance will not be of use to him. The time is too
late when death comes to a person. If death comes to a person then there is no repentance for
him and this is based on Allah’s statement:

َّ َ ُ َ ۡ َ َ َّ ُ َ ۡ َّ
ُ لس ّ�ات َح َّت ٰٓي إ َذا َح َض َر أَ َح َد ُه ُم ٱل ۡ َم ۡو
َ َولَ ۡي
ُت قَ َال إنّ ِي ُ� ۡبت
ة
�
و
ٱ
ت
س
ون
ل
م
ع
�
ين
ذ
لت
ٱ
ِل
ل
ِ
ِ
ِ
ِ
ِ
ِ
َ ۡٱل
١٨ �ن
And repentance is not for those who go on doing evil deeds, until when death comes to
one of them, he says: Surely now I repent.
[An Nisā’ 18]
There is no benefit in repenting at the time of death. Hence, when Pharaoh was drowning,

َّ َّ َ َ ٓ َ ُ َّ َ ُ َ َ َ َ
ۡ َ ۠ َ َ َ َ َٓ ۡ ْ ٓ ُ َ
َ
ۡ
ۡ
َ
ُ
ٓ
َ
َ
٩٠ قال ءامنت �نهۥ لا إِ�ٰه إِلا ٱل ِذي ءامنت بِهِۦ �نوا إِس ٰ�ءِيل و�نا مِن ٱلمسل ِ ِمين
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he said, “I believe that none has the right to be worshipped but He in Whom the
children of Israel believe and I am of those who submit.”
[Yunus 90]
And so it was said to him,

ۡ ۡ
َ �ُ ت َ� ۡب ُل َو
َ �ن َوقَ ۡد َع َص ۡي
َ س ِد
َ َۡءآل
٩١ ين
ِ نت م َِن ٱل ُمف
Now [you believe] while you refused to believe and you were of the evildoers.
[Yunus 91]
The opportunity was lost! Therefore, a person must take the initiative to repent because he does
not quote know when death will unexpectedly call upon him. How many people die all of a sudden
or without warning! So repent to Allah before it is too late!
The second type of repentance that is too late to offer is at the time when the sun rises from the
west. For the Prophet ( )ﷺtold us that when the Sun sets, it does so by prostrating under the
Throne of Allah and then it seeks permission to carry on its course. And this will continue until
one day Allah says to it,

ُ َ
ْ
ُ َْ ْ
ْ ث
ْ
 � َت ْطل ُع م ِْن َمغرِ� ِ َها.ت
جعِي مِن حي
ِ جئ
ِ
ِ ار

“Return from whence you have come.” And so it will rise in the west. 10

When this phenomenon happens, all the people will believe and they will repent and seek to return
to Allah but their repentance will not avail them anything. Allah states,

َۡ َ َ َ ّ
َٰ َ ُ ۡ َ َ ۡ َ ۡ َ َ ُّ َ َ ۡ َ ۡ َ ُ َ َٓ َ ۡ ُ ُ َ ۡ َ َ ٓ َّ َ ُ ُ َ ۡ َ
ۡ
َ
ت ر�ِك ۗ يوم يأت ِي
ٰ هل ينظرون إِلا أن تأ�ِيهم ٱلم
ِ ���ِكة أو يأت ِي ر�ك أو يأت ِي �عض ءا
َ َۡ َُۡ
ُ َ ۡ َ َ َُٰ ً ۡ َ ُ َ َ َ َ ّ َ َٰ َ ُ ۡ َ
ۡ
ۡ � ۡن َء َام َن
َ
َ
ت مِن �بل أو كسبت ف ِٓي
ت ر�ِك لا ينفع �فسا إِي�نها لم ت
ِ ��عض ءا
َ ُ َ ُ َّ ْ ٓ ُ َ ُ ٗ ۡ َ َ ٰ َ
١٥٨ إِي�نِها خير�ۗ ق ِل ٱنت ِظروا إِنا منت ِظرون
10

Saheeh al-Bukhāri (3199).
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Do they then wait for anything other than that the angels should come to them [at
death], or that your Lord should come, or that some of the Signs of your Lord should
come (i.e. portents of the Hour e.g., arising of the sun from the west)! The day that some
of the Signs of your Lord do come, no good will it do to a person to believe then, if he
believed not before, nor earned good (by performing deeds of righteousness) through his
Faith. Say: "Wait you! We (too) are waiting."
[Al An'ām 158]
These are the five conditions for the acceptance of repentance. It is your duty, O brother, to make
haste in your repentance to Allah and to return to Him whilst you still have the opportunity and
before the opportunity is lost. Know that, if you sincerely and truthfully repent to Allah that Allah
will accept your repentance and perchance He will raise you in a higher rank than you deserve!
Look at your father, Adam, who was forbidden from eating from the tree. He disobeyed his Lord
because he fell victim to the whisperings of the Devil. Allah states,

َ َ ٰٓ َ َ َ
َ  ُ� َّم ٱ ۡج َت َ�ٰ ُه َر ُّ� ُهۥ َ� َت١٢١ ى
ٰ اب َعلَ ۡيهِ َو َه َد
ٰ اد ُم َر َّ� ُهۥ َ� َغ َو
١٢٢ ى
وعصي ء
Thus did Adam disobey his Lord, so he went astray. Then his Lord chose him, and
turned to him with forgiveness, and gave him guidance.
[Ta Ha 121]
And so when Adam had repented, Allah chose him and accepted his repentance and, as a result,
his rank was raised to a higher rank than before he had sinned. And this is because his sin led him
to feel shy and embarrassed and which, in turn, led him to repent to Allah and to return to Him.
And thus, his rank became higher than the rank he was at previously.
Know that, Allah is happier with the repentance of His believing slave than a person who is in the
desert and he loses his camel, which is carrying his provision of food and drink. And so after giving
up all hope, he lies down waiting for death, but lo and behold he finds the camel standing before
him! He takes hold of his nose string and then out of boundless joy he says,

َ ْ َ َ ُ ََ
َْ َ
َ َ ْ َ َّ ُ َّ
 أخ َطأ م ِْن ش ِّدة ِ الف َر ِح. ت �بْدِي َو�نا َر ّ�ك
اللهم �ن
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“O Allah, you are my servant and I am your Lord!” He commits this mistake out of
extreme delight. 11
He intended to say “O Allah, You are my Lord and I am your servant!” but due to his extreme
delight he got his words mixed up. So Allah is more pleased with a slave’s repentance than this
person was with finding his camel. We ask Allah to accept our repentance and to make us from
those who turn to Him in repentance. Allah then states,

َْ َُُْ ْ ََ
ُّ ُ َ َ ّ َ ُ ُ ْ َ ْ َ ْ ُ َّ
ُ َََْ
َ َ
�و
ِ و� ولن �بلغوا �فعِي �تنفع
ِ يا عِبادِي إِن�م لن �بلغوا ض ِري �تضر

O My servants, you can neither cause any harm to reach me or any benefit to reach Me.

In other words, Allah is free and has no need of His servants. Their acts of obedience do not
benefit Him and their acts of disobedience do not harm Him. Allah, the Mighty and Majestic,
states in His Book,

َ ُ ََُٓ ۡ ّ ّ ُۡ ُ َُٓ
َّ َ ۡ َ َّ ۡ ُ ۡ َ َ َ َ
ۡ
ۡ
ُ
ُ
ُ
َ
ُ
ون
ِ جن وٱلإِ�س إِلا ل ِيعبد
ِ  ما أرِ�د مِنهم مِن رِز ٖق وما أرِ�د أن �طعِم٥٦ ون
ِ وما خلقت ٱل
َ َّ  إ َّن ٱ٥٧
ُ ِ � ُه َو ٱ َّلر َّز ُاق ُذو ٱلۡ ُق َّوة ِ ٱل ۡ َمت
٥٨ ين
ِ
And I (Allah) created not the jinns and humans except they should worship Me (alone). I
seek not any provision from them nor do I ask that they should feed Me.
[Adh Dhariyāt, 56-58]
And so no one benefits Allah no one harms Him since He is in no need of His creation. He merely
brought creation into existence for a wise reason, and it was so that creation could worship Him
and consequently He promised to reward whomever adheres to his purpose and to punish
whomever refuses to comply. And this is why He created Paradise and the Fire and said to both,
“Each of you will have your fill”. And so the Fire must receive its full and Paradise must receive
its full. Allah states,

َ
َّ َ َّ ۡ َ َ َّ َ َ َّ َ َ ۡ َ َ َ ّ َ ُ َ َ ۡ َّ َ َ ۡ ُ َ َ َ َ ٰ َ َ
ۡ
َ
َ
ِ جنةِ وٱلن
١١٩ اس أجمعِين
ِ ول ِ�ل ِك خلقهمۗ و�مت كلِمة ر�ِك لأملأن جهنم مِن ٱل
11

Sahih Muslim (2747).
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And for that did He create them. And the Word of your Lord has been fulfilled (i.e. His
Saying): "Surely, I shall fill Hell with jinns and men all together."
[Hood 119]
Therefore, it does not benefit Him in the least when His servants comply with His demands and
it does not harm Him in the least when they refuse to comply. No harm can reach Allah – no
matter who or what it is. And for this reason, Allah states in the following sentence,

ْ َ َ ْ َ َ َ ُ َ ْ ُ َّ َ ْ ُ َ ْ ْ ُ َ َ ْ ُ َ َّ َ َّ َ ْ َ
َ َ َ
ُ ْ
َ َ
ب َر ُج ٍل َواح ٍِد مِن� ْم َما َزاد ذل ِك ف ِي
ِ يا عِبادِي لو أن أول�م وآخِر�م ��س�م و
ِ جن�م كانوا علي ��قي قل
ْ
َ
ُملكِي شي ْ ًئا
O My servants, even if the first of you and the last of you from amongst men and jinn were
equal in piety, like the heart of a single person, that would not add a single thing to My
dominion.
So even if the first to the last of creation amongst the humans and jinn were as pious as the single
most pious heart found amongst men then this would not add anything to Allah’s dominion. And
this is because His dominion belongs to Him, alone, and not to the obedient or the disobedient.

Then Allah also states,

ْ
ْ َ َ ْ َ َ َ ُ َ ْ ُ َّ َ ْ ُ َ ْ ْ ُ َ َ ْ ُ َ َّ َ َّ َ ْ َ
َ
ََ
َ َ
ب َر ُج ٍل َواح ٍِد َما �ق َص ذل ِك م ِْن ُملكِي شيْ ًئا
ِ لو أن أول�م وآخِر�م ��س�م و
ِ جن�م كانوا علي أفج ِر قل

O My servants, even if the first amongst you and the last amongst you and the whole

human race of yours and that of the Jinns too in unison become the most wicked (all
beating) like the heart of a single person, My dominion would not be reduced in the least.
So if all of the human and jinn servants came together, the first of them to the last of them, and
all of them were as wicked and rebellious as the wickedest heart amongst them then this would
not in lessen His dominion in the least. Allah, the Most High, states,

َ

ْ

ُ َۡ

ۡ

ۡ

َ

َ

َ

َّ َ ْ

ُ ۡ

َ
ُ ُ َ َۡ ُ
ُ
ُ
َ ّ إن تَ�ف ُروا فإن ٱ
٧ ۗ� ۡم
� غن ٌِّي َعن� ۡمۖ َولا يَ ۡرض ٰي لِعِ َبادِه ِ ٱل�ف َر ۖ �ن �شكروا يرضه ل
ِ
ِ
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If you disbelieve then verily Allah is not in need of you. He likes not disbelief for His
slaves. And if you are grateful (by being believers), He is pleased therewith for you.
[Az Zumar 7]
So the dominion of Allah, the Mighty and Majestic, is neither diminished by the sins of the
disobedient nor increased by the deeds of the obedient. It remains the dominion of Allah under
all circumstances. In the aforementioned three sentences of the hadith is an evidence for the
complete sufficiency of Allah and His total supremacy and that nothing can harm him or benefit
Him because He is free of need of everything. Then Allah, the Most High, states,

َُ َ َ
ْ ََ
ُ َّ َ ْ ُ َ ْ ْ ُ َ َ ْ ُ َ َّ َ َّ َ ْ َ
ُ َ� ْم ق
َ ْ �ت ُك َّل إ
َ َ
ُ ْ� َطي
َ اموا ف ِي َصعِيد
أ
ف
�و
ل
�
س
ف
ِد
ح
ا
و
ان
س
جن
ٍ
ٍ
ِ يا عِبادِي لو أن أول�م وآخِر�م ��س�م و
ٍ ِ
ِ
ْ ْ ُ ُ ْ َ َ َ َّ
ْ َّ َ َ َ َ َ َ ُ َ َ َ ْ َ
ْ خ َي ُط إ َذا أُدْخ َِل الْ َب
لا
إ
ِي
د
مس�لته ما �قص ذل ِك مِما عِن
ح َر
م
ال
ص
ق
ن
�
ا
م
ك
ِ
ِ
ِ
O My servants, even if the first amongst you and the last amongst you and the whole
human race of yours and that of jinns also all stand in one plain ground and you ask Me
and I confer upon every person what he asks for, it would not, in any way, cause any more
loss to Me than dipping a needle into the ocean.
This clause demonstrates the vastness of Allah’s dominion and His complete freedom of any need.
So if the first amongst men and jinn and last amongst men and jinn were to stand in one place and
ask Allah for every need, no matter how great, Allah would bestow upon every individual whatever
he asked for without it causing His dominion to decrease in the least because Allah is
Magnanimous, the Glorious, Who is sublimely free of any needs and abounding in His giving. “It
would not, in any way, cause any more loss to Me than dipping a needle into the ocean”.
Dip a needle into the ocean and observe what comes out. Has the ocean been reduced? The ocean
has not been reduced in the least!

َ َ ُ ّ ُ َ ُ ُ َ َ ْ ُ ْ ُ ُ َ ْ َ َ َ َّ
يها ل� ْم � ّم أ َوف ِي� ْم إِيّاها
يَا ع َِبادِي إِ�ما هِي أ�مال�م أح ِص
O My servants, it is but your deeds that I account for you, and then recompense you for.
So the meaning of “it is but your deeds that I account for you” is that a servant’s state of affairs
will be judged by his deeds, and that Allah will bring him to account for his deeds and recompense
him accordingly on the Day of Resurrection. Allah states,
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َ
ٗ َ ََ َ َۡ ۡ
َ ََ َ َۡ ۡ
٨  َو َمن َ� ۡع َمل مِثقال ذ ّر� ٖ ش ّر� يَ َرهُۥ٧ � َمن َ� ۡع َمل مِثقال ذ ّر ٍ� خ ۡي ٗر� يَ َرهُۥ
So he who has done an atom´s weight of good shall see it. And he who has done an
atom´s weight of evil shall see it.
[Az-Zalzalah, 7-8]

ْ َ َّ َ َ ُ َ َ َ َ َ َ ْ َ َ َ َ ْ َ َ َ َّ َ ْ َ ْ َ ً ْ َ َ َ َ ْ َ َ
�من وجد خيرا فليحم ِد ا� ومن وجد �ير ذل ِك فلا يل
وم ّن إِلا �ف َس ُه
So he who finds good, let him praise Allah, and he who finds other than that, let him blame
no one but himself.
And this is because it was he who committed the error and deprived himself of good. And so
when he finds good, let him praise Allah because it was Allah who blessed him in the beginning
and in the end. He blessed him in the beginning by giving him the ability to perform this deed and
he blessed him in the end by rewarding him abundantly for this deed:

َ ۡ ُ َ َ َ ۡ َّ ٰ ٓ َ ۡ ُ َ َ َ ّ َّ َ ٓ َ َ َ َ َ ۡ َ ُ ۡ َ ُ َ َ َ َ َ ۡ َ ٓ َ َ
من جاء ب ِٱلحسنةِ فلهۥ عشر أمثال ِهاۖ ومن جاء ب ِٱلسيِئةِ فلا يجزى إِلا مِثلها وهم لا
َ َ ۡ
١٦٠ ُ�ظل ُمون
Whoever brings a good deed, he shall have ten like it, and whoever brings an evil deed,
he shall be recompensed only with the like of it, and they shall not be dealt with unjustly.
[Al An'ām 160]
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